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WORSHIP IN THE REFORMED CHURCH

THE PURPOSE AND PRINCIPLES OF PUBLIC WORSHTP
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TEE PLACE OF JESUS CERIST IN WORSET®

Jesus Christ is the One True Worshipper

Father, Son and Holy Spirit

Jesus as Mediator in Worship

His Worship is our worship - by grace

His Worship is our worship - in the communion of tae Spirit:
(a) Participation

Eb ) Memory
¢) Cocmunion
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Eis Worship is our worskhip - through a Wonderful Excharge:
Consecraticn and Communicn

WEAT T==N TS CZRISTIAN WORSHIP?

(1) In her worship, the Church recapitulates the History of Selvation

(2) Wership is the Zpiphany of the Church:
Worsnip ané Mission

(
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) The Chuxzch in her worship foreshadows the Judgment and ike
Rerewal of the world in her joyful witmess to the Riser Lord:
Continuity and Discontinuity between Church and Werld
Joy in worship

FUSLIC WORSEI® AND T== MINTSTRY OF WORED AND SACTDANTYTS




WORSHTP TN TEE REFORMED CEURCE

TEE PURPOSE AND PRINCIPLES OF PUBLIC WORSHIP

In worship we both adore God in His Majesty for His own sake and offer Him o
thanksgivings and praise for all that He has done for the world in Creztion

and Redemption. Worship is our respense to God for 21l that Ee is in His ow
glory and has done for us in Jesus Christ. Through the Spirit, we offer our
selves in body, mind and spirit to the Father through the One True Offering

made for us by His Son, Jesus Christ our Lord.

Among the Christian churches, there are many patterns of worship - presbyteri
anglican, methodist, pentecostalist, Roman Catholic and easiern orthodox.
Within our own church and our sister presbyterian churches in Scotland there
are wide varieties deriving from differing traditions, with different attitw
to preaching, baptism, the Lord's Surper, the place of music, ete. Azain to
many churches ard groups are experimenting with new forms of worship, with a:
&w7areness of social change, the attitudes of the yourg, the stereotyped pati:
of much public worship, and a concera to find relevant, intellizent ways of
worshipping in relation to the mission of the Church in a secular world.

The question irevitably arises, with considerzble urgency. Eow are we to ev:
uate these many forms of worship? Eave we any criteria by which we can deci¢
what is or what is not geruine Christian worship? What factors cortrol or
shoulé control our thinking as we work for the renewal of the Chuwch and seel
to find meaninzful forms of worship in our day?

Primarily anything we say about worship, be it public or private,
individual, mus: be szid in the lizht of the realities to whick it
respense. Do our forms of worship convey the Gospel? Are they an appropriat
respense to the Gospel? Do they help people in our day to aprrehend the mesar
ing of the Gospsl or do they hinder? EHow far in her worship 2s in her missic
is our Church the servan:t of Jesus Christ? These were the questions asked oy
the Reformers and which are being asked by many churches todzy, both Roman zr
Reformed.

1. TEE PLACE OF JESUS CERIST IN WORSETS

wures for His glory. The lilies of the field, the sparrow on ir t
the universe in its vastness and remoteness, 21l giorify Goé, tut ixer dc net
mow it., Eut Cod has mzde man %o te the priest of crsation, to excress on
tehzlf of all creaiures the praises of God, so ikheat throug: the lips of man
the heavens might declare the glozy of God, that iz our worshis we might gzth
the wershiz of all creation. Man's chiefl end is to glorify Ged, througn
e 1lios of ma». Man was made tc be that creature aneng 21l creziures who
€1t know the Creator and on behals of 21l creatures worship God.

Tn our Christizn doctrine of creation, we believe that God has mezde 211 ¢
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Zut nature fails of this purpose beczuse of the failure of maz. Instead of
y -1 £

§2ngZ=g Zor joy, the whole creation groans in universal travail weiting forxr
the fulfilment of God's purposes in the lives of men.

Tze good news of the Gospel is thai Goé does not abzndon His puxposes for
creation and for men. The witness of the New Testzment to Jesus is tkat He
czde to be the Priest of creation, to do for men and for 211 creatures what
zan fails to do; +o offer to God the praise man fails to offer; to glorify
God in a life of perfect obedience. He who is the Son of God, by whom amné fo:




whom all things were created, Himself becomes man that as man He might
carry through His burposes for man, and in our name worship and glorify
God the Father (Heb. 1:2, 3, 2:16ff.) The Gospel of grace is that He
assumes our life, takes on our responsibilities, offers to the Father a
life of unbroken communion and otedience, dies our death, rises in our
hupanity, returns to the Father zs the One True Man before Goed, the One
True Servant of the Lord, the One True Worshipper who now by His Eoly
Spirit leads us in our worship. As our One High Priest, He is the Eead
of all creation, the Eead of the Church, the Leader of the worshipping
community, who lives in communion with the Father to intercede for =211
His creatures. ""Wherefore God has highly exalted Him ang glven iz a
name which is above every name, that at the name of Jesus every lmee
should bow, of things in heaven and things on earth and things under the
earth, and that every tongue should confess that Jesus Christ is Lord,
to the glory of God the Father. " (Phil. 2:9-11)

Jesus Christ is the One T-ue Worshivpoer

The writer of the Epistle to the Hebrews describes our Lord as tha
Leitoursos (8:2), "the Minister of the sanctuary", the One True Wozshipper,
the Leader of our worship, who has gone ahead to lead us in our prayers
and intercessions. Asg such the leitourcia (worship) of Jesus is contrasiad
with the leitourgia of men. This is the Worship and Offerirz which God has
provided for men and which alone is acceptable to God,

Israel had been called to be a royal priesthood, a worshipping commmunity,
and the priest, the leaders of Isrzel's worship, sought to fulril their God-
given ordinances of worship (dikaicmata latreias), but their worszip only
foreshadowed the True Worship and Seli-oifering of Christ on our Tehals,
which gathered it up, fulfilled it ang replaced it. (Eeb. 9:11-15; 10:1-25).

Jesus' whole 1ife irn the Gospel story was a life of worship; as 2 boy He
is found in the temple in Fis "Father's House"; He dzily offsws Zizoself
in prayer and communion in the service of God and of man, praying on the
mountainside and a2t the great crises of Hisg life, at Eig baptism, when Fe
chose the twelve, at the Last Supper in His "Hign Priestly prayer", in the
garden aof Gethsemane, on the Cross, offering as man to God a life of un-
broken obedience; in His interpretation of His own Dassion in the light of
Psalm 110 and the servant songs of Isaiazh; in the cleansging of the temple
and His willing acceptance of death. The whole life of Jesus is a2 life of
self-offerins to the Father on behalf of the world, culminating in the Ope
Tzue Sacrifice of love and obedience on the Cross, whicz alore is accept~
able to God, for all Zen, for all nations, for all times, "ihe offarirzs b
which Ee has perfected for all tizes those who are sanctified" (Seb. 10:.’.5.

Father. Son angd Eoly Spirit

(a) In the wiinessg of the New Testament, that lifs of worshiz ané commminien
with the Father did not tegin at Bethlehem., He who was the Zler=zl Son of
God by nature, enjoying etermal cczmunior with the Fatker, becaze the Son of
Man, that we sons of men might beccme sons of God by grace ard be drawn into
the Son's comunion with the Father, that through the Spizit we tco might
call God "Father". The Eternal Word who was with God ard who was Ged, the
only-begotten Son of the Father, who created all things, became e2n, and
"tabermacleqd" azong us, that we mizht see the glory of the Father, ard ouz-
selves become sons of God. (Jokn 1:1-1L).



(b) That life of worship and communion with the Father, which Jesus
fulfilled as man, did not end in death. Having offered for men a life of
perfect obedience to the Father, culminating in the One perfect Self-
offering for all men and 211 nations, Jesus rises from the dead, returms
to the Father to intercede for us (Rom. 8:34) as our great High Priest
(Eeb. L4:1L), as the etermal Mediator of anm eternal Covenant, who now
appears on our behalf in the presence of God that we might be accepted as
sons. (Eph. 2:13ff; 1 Tim. 2:1-6; Eeb. L:1k; 9:2L; 7:25).

So we distinguish a two-fold minisiry of Christ, the once ané for 211
earthly worship and self-offering of Christ, extending from His birth *o
His death, and His continuing heavenly ministry of worship and intercession
inaugurated by Eis resurrection and ascension. "Inasmch as Fe is the grezt
High Priest, Jesus fulfils then a double ministry: on the one hand that of
the expiatory act accomplished once 2rd for all; on the other hand, the
ministry of extending and exploiting the full benefits of His saving work
which lasts into eternity." (Cullmann)

(¢) Jesus draws men into His life of commmion with the Father by the

Spirit, putting EHis drayer "Father" into our lips, sharing His sonship with

us. In both His earthly and continuing heavenly ministry, through His

Spirit, He makes the Father kmown to men by sharing His unique knowledze

of the Father, teaching us to pray, drawing us into etermzl commmicn with

the Father by uniting us in communior with Eimself, and creating z reconciled ‘
community acong men. So we are graciously given the gift of worszipping tke
Father, in and tkrough the Son in the comrunion of the Holy Spixit in the
cermunion of saints, Praying "in the name of Jesus", "through Jesus Chris:

our Lexd". So we are beptised in the name of the Father, the Scr and the

Holy Spirit into the community which worships the Father in aré thzough €
Sorn in the communion of the Spirit, cenfessing fzith irn the Toimity (as i
the Atostles Creed) and receiving the blessing of God, Father, Scn and EZcly

Spixzis.

-3
-

.
ol

—

-

Jesus as Mediator in Wowechi

The mystery, the wonder, the glory of the Gospel is that Ee wko is Ged the
Creztor of all things, and worthy of the worship and praises of 211 creztiorn,
should become man and as 2 man worship God, and as a man lead us in ou= wer-
ship of God, that we might become the sons of God we were meant %o be. (Eer.
2:10). On the other hand, Jesus Christ is the Ore by wtom gnd for wheo a2il
things were craated, the One in whor God draws near to men. So with ike
Father arnd the Spi-ii he is wcrshizoed and glerified. (n the other hari
the Incazrmaie Son, ouxr Brother Man, Ee is the One whc prays for us azné wii:x
us. So we pray tc Christ, and in Him ané thwough Him to the Fethex, z=4 2%
the sane tizme, in our prayers Ee Drays for us and with us to the Fathar,
There is a2 @uality-in-umity in the confession that "Jesus is Lord", As

Calvin arzued at the time of the Reformztion, Ee is Lord and Eead azs cu-
Creater, and Ee is Lord ané Head 2s the Leazder of our pumanity. Ze is Ioxd
as the One whom we worship and Ze is Lerd as the Leazdsr of ou= worshis.

This finds explicit for-ulatior in ike docirine of the Medizior. So 3ke
Aposile in 1 Timothy 2:1-6 in exhcriing that "petitions, prayers, intercessisn
and thanksgivings be offered for all men" goes on to add at once, "For therse
is one God, and also one Mediator between God and man, Christ Jesus, Zizsels =z
who sacrificed Himgelf to win freeéem for all mankind." We intarzede in ?he
name ind through the ministry of the Medistor of the New Covenant (Zeb. 8:5;
12:1h). :
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The same duality in the roll of Jesus as the Leader of our worship is expres
in the language of priesthood. As High Priest, Jesus Christ remresents God
to men and represenis men to God in His own Person. The Epistle to the Hebr
which says so much about worship, is significant in that it lays such stress
on the vicarious role of the hunanity of Jesus in worship, ministry, sacrifi
and prayer, while seeing this as the gift of God to us -~ the ministry of the
Incarnate son of God. Jesus Christ is both the Apostle of God and the High
Priest in cur confession of faith. God in Christ fulfils for us His own hol
ordinances of worship in providing One in whom and through whom we can draw
near to God.

His Worship is our worship - by grace

At the very heart of ithe doctrire and practice of public worship in the
Reformed Church there ig the recognition that by egrace God gives what He
demands. Ee draws mear to us *o give Himself freely to us in woncerful love
and cocmunior, in an act wnere He draws us near to FEimself in Christ. We ex
accepted by God, not because we have offered worthy worship, but in spite of
our unworthiress, because Ee has provided for us a Worship, a2 Way, a Sacrifi
a Forerunner in Christ cur Lezder and Representative, and our worship is ouxr
joyiul Amen to that Worship. Sueh is the wonderful love of God, that He has
come to us in Jesus Christ and assumed cur life (the 1life of all men), undex-
written our Tesponsibilities, offered for us once and for all a life of wor-
ship and ctedience and prayer to the Father, taken to Himself our unworthy
body of deaik, Vicariously subtmitied for us to the verdict of 'suilty', disd
our death, risen azzin in our huzanity, returmed to the Fziher 2s our eterms
Memorial in tte presence of God, so that by arasce, His life is our life, Ei
death our death, His victory our victery, Eis resurrection our resurrection,
- Eis rightecusress our righteousness, and His etarpzl prayers and self-offeris
to the Faiber cur prayers and offaring in the presence of the Father. So we
are accepted in the Beloved and discover our status as sors.

The worship of Christ, which thus gathered up the worshin of Iszzel znd re-
placed it, is the substance of all Christian worship. So Czlvin ard the
older Scottisnh divipes expounded it, constantly appealinz to our Lord’'s Eigh
Priestly Prayer in John ch. 17 and the Epistle to the Hebqews, in their dia-
logue with Rczme. (Institutes ii chs. 9-11ff; IV chs 1L-17). This was the
heart of their interpretation of baptism and the eucharist, as of 21l worshi:
nacely, that Christ's Baptisa is ous btaptisa set forth in weter vaptism, Eis
Sacrifice our secrifice set foxsh at the table, His Worship our worship, se:
forth in our worship and przyers. This was the bear{ of the Hefcrmed doctrin
of justificaiicn by grace, that Christ is made unto us wisden znd righteousne
ard sanctification and redempiion. "Christ row fulfils the office of Pries:
to receive us 2s His companions in this great oifice. For we, who are defil
in ourselves yei are priests in Eim, offer ourselves and our 2ll %o God, azé
freely enter the heavenly sanctuaxy that the sacrifice of prayers and praise
that we brizz =may be acceptable and sweet smelling before Ged. This isg the
meanirg of Christ's words, 'For their sakes I sanctify ayself', John 17:1i9
(Institutes ii xv.6) "As man ovens hinmself to the work of the Spirit in wor-
ship, the One Hizh Priest, Jesus Christ, 1ifts up our imperfect orayers and
worship into His perfect orce-and-for-all self-offering. Only in Him and by
the Spirit, can we offer our own selves, our neightours and our world in ever
deeper humiliiy and ever fullsm joy. In our crisis we must pray as the dis-
cipl§3 prayed: Lord, teaeh us %o oray." (Uorsala Revozt on Wershin, sec. 3¢
1968).




According to the Shorter Catechism, "Prayer is an offering up of our desires
unto God, for things agreeable to His will in the name of Christ, with con-
fession of our sins and thankful acknowledgement of His mercies." We can
only pray in the name of Jesus, because already Jesus in our name offered up
our desires to God, in our name lived that perfect life agreeable to the will
of God, in our name confessed our sins by His death upon the Cross, in our
name made the one great thank-offering, as when at the Last Supper Jesus took
bread and gave thanis on behalf of all men and 211 nations for the Father's
mercies. So in prayer we come by grace zlone, in the name of our great High
Priest, believing we are accepted in Him who bears our names on His heart.
The sole Priesthood of Christ was the centrzl theme of Calvin and Knox in
their interpretation of worship over against mediaevel conceptions of the
Priesthood and Pelagian conceptions of grace.

is Worshiv is our worship - in the communion of the Spirit

Jesus Christ, our risen and ascended Lord, draws us into Himself, into His
life of prayer in the presence of the Father - in arn act of memory, in a2 life
of communion - through the Holy Spirit.

(a) Participation: Jesus taught us to call God "Father”, and in our prayers
to say "Our Father...." All true prayer is gathered up in that one word. Fut
Jesus not only tauzht us to pray "Father". He Himself is the living embodi-
ment of that przyer. In His earthly life of communion with the Father, in 2
life lived in the Spirit, we are given a giimpse (as in John ch. 17) into tke
eternal life of the Trinity. The Son of God became cur brother mar that Ee
might 1ift us up into that life of wonderful ccmmmnion, ané so He sends His
Spirit into our hearts and puts His prayer inio our lips whereby we too can
pray "Abba, Father". So in the commurion of the Spirit in the cemmuzmion of
sa2ints our prayexs on earth are the echo of His prazyers in heaven, azmé by
grace we are given to participate in His intercessiczs for 211 men. So in
our corpcrate worship we are called to be a royzl priesthood, bearing in ouxr
hearts the sorrows and cares and tragedies of our world as our heavenly Eigh
Priest does. So by grace we are given to participate in the life, ministry,
sufferings, death, resurrecticn and ccntinuzl intercessions of Ein wbo is tke
Hezd of the Eoéy.

(b) Memory: Jesus said to His disciples "I will pray the Father, ané Ee will
give you another Comforter .... and Ee will bring all things to your remem-
brance." At the Last Supper, Jesus szid, "This do in remembrance of Me." Tze
word gnamnesis is of rich liturgical significance in the Bitle (a2s generzlly
in worship, where we speak of "remembering people in przyer," calling upon Goé
"to remember" Eis world, and spezk of sacraments zs "memorials" of Chkrxist, and
of Christ as the "living Memorial”.

The word does not simply denote an act of recollection of some remote date of
bygcne history, as every schoolboy remembers 1066 A.D. Rather it means re-
menmcering in such a2 way that we see our participation in the past event azd
see our destiny and future as bound up with it. For example, when the Jews

in their worshir remember the passover and the exodus from Egypt, they do not
thirk of it as simply an irretrievable date from over 3000 years ago. Rather
they remember it in such a way that they confess 'We were once Pharaoh's
bondmen, but by the grace of God, we are the pecvle whom God brought up out of
the land of Egypt. We are the people whom God delivered from slavery and made
a free people and with whom God has made Eis covenant saying 'I will be your
God and you shall be my people.' That mighty act of God was our redemption."”
Thus Israzel lives by this kind of historical memorvy. Today a2t this point in



consecrated and healed; on the other hand, He is the Ascended Lord in whose
continuing humanity our humanity is presented by our great High Priest to the
Father, the One by whose etermal Spirit we are given by grace to share in the
substitutionary self-presentation of Christ in the Holy of Holies. ZEut the One
who is truly present in the power of the Spirit in the eucharistic Darousiz,

is also the Ascended One who is absent, whom we await in the apocalyptic parous:
("till He come"). So over against the Roman Mass, Calvin used to say, Christ
is guodarmodo przesens et guodarmodo absens, in a manner present and yet in a
manner absent. Again the Christ who draws us inio such wonderful cemrmunion is
the whole Christ, the God-Man, in whom and through whom God and man are recon-
ciled, for God and man are one in the God-Man, who summors us to be reconciled
to one another and who sends us out in mission tc be ambassadors of the Gospel
of reconciliation to the ends of the earth and to the end of the age.

The Holy Spirit, through whom we participate in the Person and Ministry of
Christ, exercises a two-fold ministry in a further way, corresponding to the
two-fold ministry of Christ, namely, of reoresenting God to men and of represeni
ing man to God. t is in this double sense we are to. interpret the work of the
Spirit in taking the things of Christ and ministering them to us. (z) Tkrougn
the Holy Spirit God comes to meet us in worship, in the ministry of Word and-
Sacrament, and summons us to respond in faith and obedience and thanksgiving,
in offering ourselves to God as a livirg sacrifice, which is our "reasonable )
worship”. This is the one side of the dialogue, the communion, which is worshic
(v) In our human, frail, broken, unworthy response, the Spirit belps us in our
infirmities, 1ifting us up to Christ who in His Ascended humanitsy is our God-
given Response, the Lezder of our worship, the Pioneer of ouxr faith, our Advocat
and High Priest, who through the etermal Spirit presents us with Himself to the
ather, So in and through the mediatorial ministry of the Scirzit, we wership
the Father in the name of Christ. "For we know not what we should przy for as
we ought; but the Spirit Himself mezkeih intercession for us with groznings
which canrot be uttered. And He that sezrcheth the hearts knoweth whai is the
mind of the Spirit, beceuse He maketh intercession for the saints accordizg to
the will of God." (Romans 8:22-27) That is, the Spirit is not ozly speaiing
Spirit, but alse interceding Spirit, exercising not only a prepretic mirisiyy
but also a priestly minisizy. % is all too possible for us in the Reformed
tradition so to stress (2) that we neglect (b). We so stress ttai God comes to
us as God to address us through Eis Word in preaching, thai we skort cirsuit
the real humanity of Christ, the role of the continuing Priestheod of Christ iz
representing man to God, and have a one-sided view of the work of tre Spirit,
We can then so obirude our own response to the Word in Pelagidn fzshicn, that
we obscure or forget the God-given Hesponse made for us by Jesus Christ., It
is possible so to obirude ou~ own offering of praise, tkat we les:s sizht of th
One true Offering of praise made for us. (Eeb. 2:12). We then lcse sight of
~the eerlier Reformed understanding of the Lord's Supper which we firé in Calyin
or Znox or in the cormunion sermons of Robert Bruce or Sammel Rutherfoxé in ths
oléer Scotiish tradition. We would also lose much of tke comfort of the Gospel.
God does not throw us back upon ourselves in our own strength tc mzke cur re-
sponse to the Word. But graciously He helps our infirmities by giving us Jesus
Christ and the Holy Spirit to make the appropriate respense for us ané in us.
Can we not adapt Gal. 2:20 and say "We pray, ard yet it is not we wko pray, but
Christ who prays for us and in us; and the prayers which we now offar in the
flesh, we offer by the faiihfulness of the One who loved us and offered Himselfs
for us"?

(1]

His Worshio is our worship - throuzh 2 Wonderful Exchange

The Christian Gospel is a Gospel of Reconciliation, and reconcilizticn is en-
shrined at the heart of 211 worship. God in EHis grace in recorcilirz us to
Himself, lifts us up into a life of wonderful communion by effectirg a wonderful
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exchange. So the Apostle says in 2 Cor. 5:18-21, "God was in Christ reconci
the world unto Himself". But how has He doreit? "Christ was inrocent of si
and yet for our sake God made Him one with the sinfulness of men, so that we
might be made one with the goodness of God Himself" (NEB)

4s Calvin argued in Book 4 of the Institutes, this is the heart of the theol:
of the sacrements, particularly of the Lord's Supper which so emshrines the
mirifica cocmuntatic - the wonderful exchange that Christ took what was ours
that He might give us what is His. Be takes our broken sinful hmanity and
cleanses it by His self-sanctifying life of communion with the Father, Hi
obedience, death and resurrection, and now comes back to us in the vower of -
Spirit to give Himself to us in an act where He gives us back our bumanity (:
renewed in Him) saying, "Take, eat, this is my body which is broken for you"
Qur reception of Christ is our erateful acknowledsement of this worderful ex:
chanze. The Z2ody on which we ieed is the body which Ee assumed for our sake:
that in our worship we might be sanctified by the once-and-for-azll self-offe:
of Christ. In the communion of the Spirit, in virtue of this exchange, we &
that His Humarity is our humanity (so gracicusly asswmed), His Death our dea-
(which we show forth), His Life our life (Till He come), His Self-offerinz o
offering, His Communion with the Father our cormmunion into which He 1ifis us
by His Spirit. The Last Supper, as an evangelical ordinance, ershrines very
vividly the irner meaning of the Gospel. (Irstitutes L. XVII.2)

Calvin is here svelling out, not only the Deaning of tkhe Evangel, but also it
meaning of the Greek werd for reconciliation. The Gresk word krzizllzsso mezr
quite literally "to effsct an exchange", "to buy” sometbing, "to exchange ¢
thing for amother". So it comes to mean "io reccncile”, to exchange friends
for ermitiy, love for haired, peace for heostility., That, says tke Aposile, i
what God has done for us in Christ. Jesus carme %o tzks our erzity te Himsel

1€

_that He might give us love and forziveness in exchamge, to tzke our sins that

Ee might give us righieousness, to take our desaik thzt Ze nigat give us eters
life, that we night humbly and joyfully receive Fim, "cloihed with ail Eis
beneiits",

Consecraticn 2rné Coc—munion

Jesus effected this wonderful exchange to share with us Eis worderful commuzi
with the Father. This is enshrined in the order of the cofmmurion service.
When we come to the Lord's Tabls to worship or a Commurion Suznday, we come ic
offer ourselvss to the Lord. 2ut what c2n we render to the Lerd, for our 1iv
ars S0 unwerily, so broksn ané so sinful? After the prezchinz of the Word,
bread and wize are brought in and set before our eyes =nd consecrzied - not
2 gigzn of our seli-offering to the Lord, bui as =z memorial that 1$C0 years
the Son of God assumed our life, our body of ilesk, ouxr m=ind, our spirit, s
ful though they be, sanctified them in Eis own Person ard ir our mame made
offering which we cculd never make. Irdeed oux self—ffering for a moment i
set aside thai we might remember ithe great 0fferming made fo» us. ISu: the sex
vice does not end thers. That same Christ, wkc is oux efermal Offeri-g in ih
heavens, now comes to us in an act of self-giving and szys, "Take eat, this i
my body which is broken for you," and 1ifts us with our seli-offering of prai
and thanksgivings into communion with Himself. He gives back our life to us,
converted and regenerated in Him., Is i% no%t for ihese evangelical reasons
that communion follows counsecrztion? I we might again adapi Galations 2:20
mignt say at the Lord's Table, "We offer ouwselves to the Lord ard vet it is
not we wno offer, but Christ who has offered Sinself for us arnd who is ouxr
offering, and the offering which we now make in the flesh we make by the faiz
of Him who loved us and gave Himself for us.”
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intention. But from our Reformed poini of view she says it in the wIrong way.
She makes the moment of conversicwhat takes place in the elements, in the act
of consecration - no doubt as the act of God in the action of the priest. But
this obscures, in too Pelagian a fashion, the heart of the Gospel of grace that
the real conversio of our humanity took place in the substitutionary self-
consecration of Jesus, in His life, dezth and resurrection, in the once-and-for-
all action of our One High Priest, in whose life and action we participate
through the Spirii, who now renews us in the image of God. Calvin and Rcbert
Bruce could speak of a "conversion" in the use of the elements, ir their beirng
set apart from all common use to this holy use and mystery, but not irn the
sense of a change in the elements themselves.

II. WEAT TEEN IS CERISTIAN WORSEIP?

Worship is our participation through the Spirit in the Worship of Christ. It
is our joyful resvonse toc God for 21l that He has done and is doing for us ir
Christ, our self-offering to the Father in gratitutde for the One True Offering
of His well beloved Son in whom and througt whem we are called <o be sors.

We can therefore say three things about Chrisiian worship.

(1) In her worshin. the Church recazritulates the Eistorv of Szlvation

In her worship the Church sets forth by word and sction thzt perfect life which
we see in Jesus Christ. As her response to tke Worship and Minisiry of Christ,
she seis forth objectively in her liturgical 1life what God has done fox her arné
for the worid. In worship we recepitulaie, we echo the Offering, the Prazye:cs,
the Praises of Him who is our Leitourszcs, in our self-offering, prayers and
praises, uniting with the whole compzmy in heaven a2nd on earth who wors—ip Goé
and "the Laxb upern the throne." Ous werskip is witnmess to gTace according to
the divinely giver ordinances of grzce. We preach arnd pray ané cslebraie ik
sacraments, as our Lord commanded, noi to tezr witmess to ourselves, zct 2
fora of seli-axgression, bui as a wiiness o Christ and wkat the werié is in
Christ and shall tecome through Christ
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Worship is thus human action, and yei it is that humen action which is evoked

by Christ, througz the Spirit, in such 2 wey that Be is the One who

and through us, so that our worship beccmes rezl worship in spirii
st

who re-oresents
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So we can say that it is not we who represent Christ, but Chri
Eimself through the Spirit. '

Wnatever forz it tzkes, 21l Christizn werskip should be tramspavent, in se
Christ before the wershipping congzegziior. In this way, for exs=pls, 21l thai
we do in the Christian Yezr, in Adver:, frocm Pzlm Sunday to Zaster, on isc

- Day, Wnitsun, Trinity Sunday, etc.,2il ithzi we do in preachinzg a2s well 2
Bzpiism and the Lerd's Supper, we do as 2= aci of anarmesis, setting feooih not
Just the past, but 2lso the present ané future Ministry of Christ, believing
that in and through our words and acis, Christ mekes us participents in =
Perscn andé Saving acts.

As her self-offering to God, the worsiip of ihe Church is insepaszble fom hex
totel witness to Christ. Eer public worship must be from the heart and not
merely that of outward words and acticns. There must be the real countertar:
of life, personal prayer, self-denizl, joy, gratitude, ministry of love,
missionary zeal and faithful stewerdszip. As z royal priesthood, she zust cazzy
the needs of the world on her hear®, zoi orly in her prayers, but also in self-
giving and practical concern. There zust be zo divorce between the service of
God and the service of men in her witizess o Jesus as Lord.
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(2) Worship is the Eviphany of the Church

The Church is the Church in her worship. Worship is not an optioral extra,

but is of the very life and essence of the Church. Nor is it a false grovell
in the dust of the religiously minded. Man ig pever more truly man than when
be worships God., Ee rises %o 2ll the heights of human dizmity wken ne worshi

J-.e - —

God, and all God's purposes in Creation and Redemption are fulf:lled in us as
together in our worship we are renewed in and through Christ, and in the neme
of Christ we glorify God. By the grace of God we seek to voice f

e for all creat
the praises of God and realise our God-given destiny to be priests of creatic
under Christ our great High Priest.

Worshiv and Mission

Thus we must never stress mission at the expense of worshiz nor wership at th
expense of mission. Both are forms of witness to Jesus Christ and ave of the
essence of the Church in the world. Both have 2s their end tke ccncerm that
creatures should glorify God and in glorifying God realise their creatuxely

glory. In worship the Church faces God in the name of Christ on behals of +th
world, in gratitude, confassion and intercession. In missior tke Church face:
the world in the name of Christ on beh2lf of God as the ambzssador of the Gos:
of reconciliation. Something goes wromg with both if they 7211 apart, or are
any way detached from one another. To stress worship at ire exrense of missic
is to forget that the Christ in whose name we worship the Faiter ig the Chris-
whose body was broken for the world, "who will have all mex %o be saved and cc
into the knowledge of the t=utn® and who has called us to ke 2 royel prissthec
on benalf of the world (1 Tim. 2:1-6), Conversely, to siress z2issisn at the

[CNE— -1 FoS
expense of worship, or to subordinatie worship to missicn in the inmteresis of
"relevant liturgy", w2y ve to fail to bring ocux missionacy wiizess urder tke
scrutviny of the Gospel. This could lezd to 2 dangerous reduciicrism, whers ou
message is more the reflection of contemporary secularism than fziihful wi‘n
o the Word of the Cross, with no real word of hope for the world, hecezuse i
is less than a joyfmd ackrowledgement of the Risen Lord. ‘Where worship and
mission fall apart, worship can lose its "relevance" in the miré of the woT-
shippver (as well as itg joy and vision), and mission its moiivetion of sratitu
to Chrigt, who is not the propitiation for our sins only btut 2lso for the sins
of the whole world. RBoth are held together, when both are undertzxen in the n
of Christ, the Saviour of the world, the High Priest of creatior. Today when
many apparently see litile connection between life iz tke seculzr world frem
Monday to Saturday and public worskip on Sunday, we need to mscover the meanin
of the confession that "Jesus is Lord" in every area of 1lifs, azé find pew way
of wiinessing to this, both in worship and in missior, in zmew a-szs of corpezs
concern, 1In days gore by in Scoiland family worship was 2 wzy in which tke
Lordsnip of Christ ard tre Fatherhood of God were corfessed i- evaeryday lifa.
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Chuwch in ner worshin foreshadows the Judzment angd fhe Jarawzl o *ha
d in her jorful wiiness to ths Hisen Lord.

and which is present in the world like seed growing secretly or like leaven
hidden in a lump. But the end ig "not yet'". What we already aze in Christ ¢
Risen Lord, we have yet to become in ourselves fhrouzh Ch=is:, So we awaiti ©

The Church in her worship bears witness to the Xingdem which has come in Ch=is

apocalyptic Parousia when we shall be in ourselves what we aze new in Chriss,
when we shall gee Hi=m whom we love and shall be like Him

—

Therefore in her worship the.Church bears witness to the crucified and risen
Lord in whom we hava haam hadbh fod—a ——2 . a N . B .
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worship, divorced from the realities of this world. But this is to forget that
the Risen Lord in whose name we worship is the One by whom and for whom all
things were created, who assumed our humanity, identified Himself with this
world and died and rose again that this world might be redeemed. It is also

to forget that the Church in her worship is called to fulfil her role as a royz
briesthood on behalf of the world, interceding for tke world before God in the
name of Christ the Saviour of the world. A false "otherworldliness" in her
worsnip may imply an abandonment by the Church of all hope for this world, whic
would be a denial of the meaning of the Incarmation and a relinguishing of pro-
Phetic belief in the continuity between Creation and Redemption. (b) On the
other hand, it is vossible for the Church to be so cencermed to affirm this
world and to accommodate hex message and programmes to the spirit of the age,
that she fails to bear witness to ithe Risen Lord, and interpret Christian hope
for this world in terms of judgment and renewal, death and resurrection. (cf.
Uvvsala Report on Worshiv, I, the Challenge of Secularisation).

Jov in Worshin
LO7 11 NOoIsShid

Confession of sin must always be an integral part of the true wership of God.
2ut as the Refor=ers maintaired, in their rejection of the medizeval sacramert
of penance, true repentance is not a meritorious condition of forgiveness, tut
rather a humble yet joyful reception of the forgiveness so freely offered to us
in Christ. Yet in spite of this, too oftern in our subsequent reformed tradi-
tion, such a siress has been placed on the renitentizl side of worship - ox
even on our "umworthiness" to come to the Lord's Table - that semetimes the
note of joy end assurance of forgiveness has been los:.

In repentance, both personal and corporate, we humbly sutmit before God o ths
verdict of guiliy, ard ackniowledge the Jjust judgments of God. 3Zut repentance
can be morcse or i% can be joyful - "legal™ or "evangelical"™ as Caivin and the
0ld Sccttish éivizas c2llsd it. In morose repentance we lcok at ourselves as
we 2re In ouvsalives cr at the world as it is in itself, and bermczs our sins and
the sins of tfe world, as though by our much btemcanirg God will be gracious *o
us. Such "legzl regentance" as Themas Roston and the Erskines mzintzined at
the time of the Marzcw Controversy, is based om a false doctrine of "conditiona
grace”", In "evangelical repentance" on the other band, while locking in godly
Sorzcw au ourselves as we are in ocurselves, and at the world as it is in itself
we dare to lock 2t ourselves and our world 2s we are in the Risen Lozd, in the
heart of the Father, in the purvoses of God, kmowing that Christ died for our
sins and now suw——ons us, in confessing our gsins and receiving forgiveress, jor-
fully to rencucce them, and to look for that day when by the grace of God we
shall-become- in ourselves what we kmow we are in Christ. e

Sometimes we are in danger in oux worship itoday of becomirg so concermed about
the misery of the world and the failuze of men, that in gresat acis of sccial
repentance we 2llow our awarensss of our share in the world's guilt to give

us a bad ccngcisnce atoul rejoicing in 2n urheppy worid. Z2ut this zay be to
forget the promises of *he Gospel , that beczuse Christ is rmiser for oqur Justili.
cation we are su—=cned to have pezce and rejoice in tke hecze of the gloxry of
God. When we meet for public worship on the first day of the week, is not our
witness as a believing commurnity to 2 despairing world, that because Jesug
Chxist is risen there ig a word of hope for all this wcxld? For thrcugh the
Resurrection God hzs given assurance to 21l men that Ze - and not evil and
7iolence and death - will 3peak the last word in thig world's history, a2 wori
of judgment and zerewal, of righteousness and love. (4cts 17:31; Rev. 1:17,13

For these evangelical reasons it is important for us to recomsicer at what poin:
in Dublic worzshivo the art Af ~AAnfacainm ohaeld amame -t _11 . _ 2 = v e _ -




ITI. PUBLIC WORSHI® AND THE MINISTRY OF WORD AND SACRAMENTS
(cf. "Statement on the Ministry of Word and Sacraments" of Panel on
Doctrine, General Assembly, 1963)

(1) Jesus Christ is the Head of His Church, and 2s the One Prophet, Priest and
King within His Church is the Source of all Ministzy within it, and through His
Spirit exercises His continuing Prophetic, Priestly and Kingly Ministry in the

world through the instrumentality of men.

(2) To the Church as a royal priesthood there is committed a corporate mirnistr
of worship and mission in union with Christ in the serivce of God and the ser-
vice of men. Through the Eoly Spirit, poured out on the Church at Pentecost,
and within the fellowship of the whole Church, Christ e2lls 211 members of His
Body to participate in His ministry to the whole world, in a 1life of wvitness,
work and vicarious prayer, as faithful stewards of the manifold gzifts of the
Spirit. In this priesthood of all believers, each bzptised member of the Body
may read the Word, pray, offer to God through Jesus Christ a self-oblation of
Praise and thanksgiving.

(3) Within this general ministry and corporate priesthood of Eis Church,
Christ calls some whom He appoints to a special miristry to proclaim the Gospel,
to shepherd His Peovle, to lead them in their worship, to instrzct them in the
Faith, to bless them from God, that through this miristry of Wo=i 2nd Sacrament:
He might unite His People to Himself in a common life of memory and communion,
exercise His Kingly rule and call men inio His eterzzl Kingdom.

(L) The Reformed Church, in receiving the Scriptures of the 01& ané New Testaxs
as the supremely authoriiative witness to Jesus Christ, ané as Da~t of the Ome
Holy Catholic anéd Apostolic Church, claims that in 21l hex worstip she seeks to
conforan to arvosiolic teaching and practice. Ske must therefore he alweys willis
in the lignht of Eoly Scripture ard in dependence oz the Eely Spivmit, %o scruti-
nise and renew her forms of worship that they mzy be iransparen:i of Ch=ist ard
Eis Gospel.

(5) Public werskip, as an act of divine service, eziraces the rezding and ex-
position of the Word and the celebratior of the Lo=i's Suzger. Tris is conducts
by a2 minister oxr minisiers oréained under arnd stbiect to t=2 lzws of the Ckhurech.
The greatest single change which developed in public worskip zfier the Reformet:
was the separation of Word and Sacrament, both havirg previousiy glwzys been cor
Joined. The separation was against the inteniion of the Reformews (except in it
case of Zwingli) and while for four ceniuries ihers have teem zcis of worship i-
the Reformed Church where there has been the presching of the Word without ike
Secraments - ané services conductad by laymen cr ir which 3he izity take a2 lerze
paxrt - the principle service on the Lord's Day wes fxco the ez=liesi times leé
by an ordained minister with the people communmicatinzg in both inds, As Chris:
unites us with EZizmgelrf, cording to Eis ordizmznce zmd promise, through both
Wezd and Sacrazent, we need in our day to exanine zmew our praciice of infrequer
communions, if we would indeed be faithful to apcstolic teachizz znd practice.




